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REsSUMEN. Este articulo examina la multiplicidad de lasimiefones de

“criollo”, aplicada por los investigadores socialksgiistas y antropdélogos, desde
que fue acufiado en el siglo XVI en las coloniagiéutas por los portugueses y los
espafioles. Basado en los datos recogidos duramédajo de campo etnografico en
tres escuelas secundarias en el corredor estedretderrinidad (de Trinidad y To-
bago), revisamos estos conceptos y sugerimos doidasiivestigacion etnografica
adicional puede proporcionarnos el entendimientocdecepto contemporaneo de
“criollo”. En este articulo sostenemos que el cpizeade criollo tiene diferentes
connotaciones en Trinidad cuando se refiere arlgule y cuando se utiliza para
describir el origen étnico. En el primer caso, icgla inclusién y la unidad entre
los trinitenses, mientras que en el Ultimo sigaific tiene connotaciones dudosas
y que podria referirse a “nosotros”, los trinites)sergulloso de la diversidad (de
nuevo, lo que implica la inclusion), o por otradadxcluyendo los indios orientales
en Trinidad o los indios trinitenses del ambitoagéicacion (por lo tanto, lo que in-
dica la exclusion).

PaLABRAS CLAVE: criollo, criollizacién, Trinidad, etnicidad, leng, los
Indios Orientales, africano.

ABSTRACT. This paper examines the multiplicity of the défans of
“Creole” applied by social researchers, linguists] anthropologists since it was
coined in 16th century in the colonies founded ty Portuguese and the Spanish.
On the basis of the data gathered during the etapbi: fieldwork in three Sec-
ondary Schools in the East-West Corridor of Trinidad revisit the definitions of
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Creole and suggest that only further ethnograptgearch might provide us with
the understanding of the contemporary concept obl€rér creole, various spell-
ings have been used). In this article we arguettieatoncept of Creole has differ-
ent connotations in Trinidad when it refers to laage and when it is used to de-
scribe ethnicity. In the first case it implies inslon and unity among Trinidadians,
whereas in the latter meaning, it has dubious ctations and it might refer to “us”,
the Trinidadians, proud of the diversity (thus aganplying inclusion), or, on the
other hand, excluding Trinidadian East IndiansnololTrinidadians (therefore indi-
cating exclusion).

KEywoRrDs Creole, creolization, Trinidad, ethnicity, langea East Indian,
Africa.

CREOLE THE MULTIPLICITY OF DEFINITIONS

Creole Languages, Pidgins, and Creole Continuum

The establishment of pidgin and Creole languagdiestuas an aca-
demic discipline took place in the 1950s and 1960® lack of interest in
this area was due to the fact that these languages perceived as “corrup-
tions of «higher» European languadeshd their speakers were seen as
“semisavages”. Creole languages have pidgins in émeestry and they are
spoken “natively by an entire speech communitygroftne whose ancestors
were displaced geographically (.3)”

Pidgin results from the contact of people who hawdanguage in
common, but need one so as to communicate verbadly, often for the
purposes of trade. They are not the speakers’enfnguages and are char-
acterized by a reduced and simplified structuréh wiements of at least two
languages. As Jourdan notes, the speakers of dgenpi“had a native lan-
guage to fall back on, Creole speakers had onlgl€te rely on”.

2 J. Holm,An Introduction to Pidgins and Creole€ambridge University Press, Cambridge
2000, p. 1.

3 Ibidem, p. 6.

4 Ch. Jourdan, “Pidgins and Creoles. Blurring of catiegt, Annual Review of Anthropology
No. 20, 1991, p. 192.
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For centuries Trinidadian Creole and its varietiesssd mostly by the
Trinidadians in informal settings, were looked dowpon. Nowadays, it is
embraced by its speakers and less often seenstigmdtized” code. Stand-
ard English, the official language of Trinidad ahabago, may still be per-
ceived by many of the Trinidadians as a vestigthefcolonial period, but it
is also seen as a global language, lingua franca

The definition of Creole as a language (on the libaan grounds,
here, specifically in the Trinidadian case) stidluses (a few) ambiguities on
the island of Trinidad, but mainly in terms of hetname by which it is re-
ferred to (the author came across a variety of sameTrinidad, among
which “dialect”, “our language”; “bad English”; “bken English” or even
“slang” in the case of male youth), and 2. the latlclear boundaries be-
tween what can be defined as Creole and whabslitings to English. In the
second case what we observe instead is “Creolencom”. Trinidad does
not have a deep basilectal Creole and it is mdfieult to identify what be-
longs to English and what belongs to Creole: “Imifiad the creole vernac-
ular has decreolized considerably in the direcobrstandard English and
the public perception is that creole is merely wiatet dialect of EnglisH”
There is a distinction between the Creoles in raraés which are less varied
and in urban areas where rural, mesolectal andtdredard variety can be
spoken. Thus, rural speakers might be disadvantbgeduse of having ac-
cess to just one variétyOn top of that, there may be a gap not only betwe
urban and rural areas, but also within them, betwb#erent social or eth-
nic groups. In reality, English and Creole overtggeh other and are in con-
stant interaction, as DeCamp suggests:

there is no sharp cleavage between creole andasthridather, there is a linguistic
continuum, a continuous spectrum of speech vasietaging from the “bush talk”

% J. TrzeciakVoicing the Identities of Trinidadian Youth. Credlanguage and Identity in
Trinidad and TobagoMSc thesis, Vrije Universiteit Amsterdam 2008.

® D. Winford, “Sociolinguistic Approaches to Langeayse in the Anglophone Caribbean”,
in: M. Morgan (ed.)Language and the Social Construction of Identitheole Situations
Center for Afro-American Studies, Los Angeles 19944.

" M. Morgan (ed.)Language and the Social Constructionop. cit., p. 3.
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or “broken language” of Quashie to the educateddstal of Philip Sherlock and

Norman Manley (..§

There are no clear-cut boundaries but, althougHigngnd Creole
are constantly overlapping, there also some digudgities between the two.

Despite the multiplicity of names and blurring obumdaries in
terms of what belongs to Creole and what doesthetterm “Creole” when
referring to a language encompasses all the Tulagianation in opposition
to “Creole” describing ethnicity, or ethnic idegtitvhich we explore further
below.

CreolelsMore Than a Language

Various societies applied the concept of Creoléeihtly. For ex-
ample, Spanish “criollo” (attested in 1590 by JdseAcosta irHistoria na-
tural y moral de Las Indigs demarcated the ones born locally, but having
Spanish roots. The British used the term to refesldves as well as coloniz-
ers born in the New World. French Creoles would thgdsave French an-
cestors, but sometimes the name could also refamytavhite Roman Catho-
lic Europeans born in the New World and very oftesterm was associated
with good family and high status. Edward Kamau Bnatite, professor of
Comparative Literature, states that not all borhiemn New World might be
included in Creole society and to his mind it exield the ones born outside
the plantation economy as they were outside ttadioakhip between slaves
and European ownérsCreole Jamaica, in Brathwaite’s eyes, was a 4uxt
position of master and slave, elite and laboureg culturally heterogenous
relationship™.

The question which arises is: is creolization tiesiricted only to
“amalgamations, appropriations and inversions afcAh and European cul-

8 D. DeCamp, in: M. Morgan (ed))anguage and the Social.op. cit., p. 46.

° E. Stoddard, C. Grant, “Cosmopolitan or Mongrel? dReg Creolite and Hybridity via
“Douglarisation” in Trinidad”, in: R. R. Premdas (gddentity, Ethnicity and Culture in the
Caribbean The University of the West Indies, St. Augustirg®99.

10 E. K. Brathwaite,The Development of Creole Society in Jamaica 172D;18larendon

Press, Oxford 1971, p. vxi.
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tural forms”?*. Nettleford claims that to this we can add all times that ar-
rived later because it is a dynamic process ththtcsntinues®. Hannerz,
a Swedish anthropologist, puts creolization nexotteer terms of mixture,
such as, for example, synergy, transculturatiorytridity*®. Sidney Mintz
criticizes him for decontextualizing the conceptaworrowing it from its
historically, chronologically, and geographicalfesific setting’.

“The Creole” was a figure on the alien ground, tat term did not
imply hybridity or mixedness in the first place agnen after the end of sla-
very, in some regions, it remained unclaimed “asnéentional predicate of
Afro-Caribbean collective identities associated hwitsuch cultural
forms (...)*>. It could be perceived as a pejorative concepteiims of lan-
guage and ethnicity), associated with the colotimaés, away from which
the inhabitants of the Caribbean have been movaw e€entury, more to-
wards the appreciation of their past. By the twethticenturycriollismo
started to demarcate “uncreole”, “pure”, thus “@lesthe nation'. Accord-
ing to Palmié, after the decline of Caribbean @toh economies, two main
conceptions of “Creole” emerged, which “impart speity to local concep-
tions™’. One of them relates to differentiating/contragtthnic differences,
maintaining ethnic boundaries: in Trinidad and Gwayathe term “Creole”
excludes Amerindians and East Indians, in Jaméieacludes East Indians,
Chinese and Marooffs Thus, it is apparent it means something elsefin d
ferent regions; in Trinidad the East Indians arelwded from the creole

11 E. Stoddard; C. Grant, “Cosmopolitan or Mongrel? ReacCreolite and Hybridity via
“Douglarisation” in Trinidad”, op. cit., p. 219.

12 R. Nettleford, Caribbean Cultural Identity: The Case of Jamaidaenter for Afro-
American Studies, Los Angeles 1978.

13 U. Hannerz, “Flows, Boundaries and Hybrids: Keyveoinl Transnational Anthropology”.
Published in Portuguese as “Fluxos, fronteras,iddbr palavras-chave da antropologia
transnacional’Mana No. 3 (1), Rio de Janeiro 1997.

'3, W. Mintz, “The Localization of Anthropologic&ractice: From Area Studies to Trans-
nationalism”,Critique of AnthropologyNo. 18 (2), 1998.

153, Palmié, “Creolization and Its Discontent&hnual Review of Anthropologi{o. 35,
20086, p. 440.

18 Ibidem, p. 439.

7 Ibidem, p. 441.

18D, Lowenthal West Indian Societie©xford University Press, Oxford 1971, p. 32.
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gamé®. The second of the conceptions brings forwardctieelization dis-
course, with the emphasis on defining a commoruceyltwhich is seen as
the basis of national identity, which might havestbe result of the rise in
independence movement in Amerias

As presented above, with the multiplicity of theidiéions of “cre-
ole”/ “Creole”, we are faced with ambiguity and éasion, but fascination
and eagerness to unfold and grasp them at the wameln order to better
understand the contemporary concepts of “Creolethencurrent Caribbean
ground, below we will further explore the definit® of “Creole” that were
presented to us by Trinidadian youth during theneginaphic research, and
we will try to confront them with the theoreticatlthtes and concepts dis-
cussed above. First, background of the respondemntsethnic composition
of Trinidad and Tobago will be provided.

CREOLE"IN THE FIELD*

M ulti-ethnic Composition of Trinidad and Tobago

The mixing of different racial and ethnic groupsTinnidad was
mainly a result of plantation economy, slavery, #rellater incoming of the
indentured workers from India, China, Portugueknds (Fayal and Madei-
ra), West Indian islands (Antigua, Barbados, andn@da), Africa (Sierra
Leone and the island of St. Helena), and someeEtropean countries. It
has produced the following multiethnic compositafrthe country: East In-
dian 40%, African 37.5%, mixed 20.5%, European Q.&Minese 0.3%,
other/not stated 1.1% (2068)Other sources present a slightly different pic-
ture: 1) according to “Ethnologue.com”: Afro-Triidian 40%, East In-
diarf? 41%, mixed 14%, white 1%, Chinese 1%, other 1%8018993); 2)

19 Ch. StewartCreolization. History, Ethnography, Theoryeft Coast Press, Walnut Creek
2007, p. 4.

20 Ipidem.

21 CIA World Factbook, https://www.cia.gov/library/pligations/the-world-factbook/ge-
os/td.html (accessed: 26.04.2013).

22 Term “East Indian” refers mainly to the immigrafitsm Eastern region of India and their

© CESILA Universidad de Varsovia



Creole on the Trinidadian Ground... 207

according to Population CendlisAfrican 39.59%, Indian 40.27%, mixed
18.45%, Caucasian 0.65%, Chinese 0.38% (f490hese statistics reveal
two groups which together make up Trinidad and Gobéndo-Trinidadians
and Afro-Trinidadians.

I nformants

All of the three Secondary Schools visited duriaggedcollection are
located in the East-West Corridor of Trinidad arabdgo. The first school
visited and the one in which most fieldwork timesagpent was a mixed
(girls and boys) government school. Because we ettt acquire a broad-
er, more varied and reliable picture, the other sgbools where data was
gathered were of a different type, namely goverrirasgmisted schools:
a girls’ school and a boys’ school. In all of theva were working mainly
with pupils from formd® 6 (aged 11-13) and the last form (aged 17-19),
which was either form 5 or 6 (upper 6), dependingle school. This ena-
bled us to gain a general impression how their Sdeave evolved and
changed in their school years. We also managedtésview teachers in
each school, so as to compare how children’s aedatgers’ ideas differ
from theirs. Ethnographic knowledge was producetherbasis of non- and
semi-structured formal and informal interviews, tgfpant and non-
participant observation, as well as projecting andbling techniques (draw-
ings, etc.). Much of the data presented here cdroesthe interviews with
students and teachers, many of whose statemengstriiggered by the dis-
cussion about their language, ethnicity, and wlaeble” means to them.

In each school we interviewed three or four teaxlaad had ample
opportunities to spend time with many of them andwverse in informal

descendants. However, it can be also loosely appdieche people coming from all parts of
India, or even Southeastern Asia.

2 J.A. S. FerreiraThe Sociolinguistic situation of Trinidad and Tobag.d., http://www.-
unb.br/il/llivicrioul/textos/ferreira.htm (accessdds.10.2007).

241t is interesting to note that there is a mark#fkence between the country’s two islands:
Afro-Trinbagonians constitute a clear majority iabRgo.

5 Grade school levels in Trinidad and Tobago aréedaforms” in secondary schools and
“standards” in primary schools.
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(lunch time) and more formal (staff room) settinggith older students
(form 5 and 6) fourteen semi-structured interviemere conducted, which
they agreed to be recorded. With the youngest (foes 1) around thirty
informal chats (non-structured interviews) weredhehostly on the basis of
the drawings they had made.

Division vs. Unity

Trinidadians tend to attach the label to the whwalaidadian society
when it is associated with the language. Creolguage is not linked to par-
ticular ethnicity and the most of the Trinidadidnterviewed who believe
that Creole is the main language spoken in thainty would say that it is
“we language” (“our language”) or a “Trini ting” Ttinidadian thing”). As
soon as they are asked about what Creole means adjexctive describing
not necessarily a language, they react: “Ohh, @t slense” and follow with
the list of things that can actually be Creolertstg with food, people,
clothes etc. Especially older students, from on#hefmost prestigious, high-
level government-assisted schools, refer to “Cfeale anything coming
from the Caribbean, culture born there, somethiativa to the country or
the Caribbean region. This is what they are mdathght at school, as one of
the students pointed out,

You know, usually if some people think Creole, thieink African. Because that's

what they think. Caribbean is mostly African.... Whed have learnt is Creole is

anything coming from the Caribbean.
(Siddiqua, 18 years old, Indo-Trinidadian, girlevgrnment-assisted school)

A descriptive picture of what Creole means wasdied by another
student, Nicholas. For him “Creole” embraces thel rinidadian culture.
It is something to be proud of; it is the commomraut not only: “big peo-
ple” in Trinidad are also Creole. His Creole tygediougl&’. This part of
conversation continues after | brought up the wi@weole” not in the con-
text of a language, but as an adjective, and theami signify various things.

28 Dougla(s) in Trinidad refers to an individual whas East Indian and African heritage.
Douglarization means interculturation of Africarddndian elements.
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N (respondent): Ohhh, that’s like... now | know, tkdike the culture for instance.
| am sure that where you come from they don't etit doubles... what is the name
of this next meal.... No, we have like all the settio¢ Creole food. The word
“Creole” signifying where we come from, or the pladi&e where we living, mostly
in the Caribbean, you will get those kinds of things
JT (interviewer): Does it also refer to the peop&®ole? Can you name some-
body... somebody that is Creole?
N: Yeah. Let me see now... hmm... the Prime MinistePrime Minister is Cre-
ole... what is his name...Patrick MannlzﬁgBasdeo Pand%& All those election
guys are named Creole. They might have the dessam#ying where they are
from, Indian, African, Chinese, those kinda things,a rainbow...
JT: You mentioned a couple of names and said hiegtare Creole.
N: Yeah yeah.
JT: But why them, particularly them?
N: No, everybody, but for big Prime Minister, henist an ordinary person in the
road, | can say he is Creole. It have blending tliadar as hel/it look. You could
get a name over Creole person, you know not jusausexall the looking and that
kinda thing also, behaviour, culture yeah playirrgnas and like that, yeah you
could see, you could see it, the reason why | ddlig people is because Creole is
more than just the ordinary man.
JT: But can you refer to yourself as Creole?
N: Yeah, but my Creole is, as a dougla, so thatyigype, there is dougla, Indian,
Africans, all the mix up, but still Creole, so | eefto myself as that, just because
I deal with my culture too, all ah we deal up witle same culture. | am not really
a Carnival person, but that doesn’'t mean that | atfCneole.

(Nicholas, 17 years old, mixed government school)

Nicholas’'s understanding of Creole is pretty mucHine with the
one of the definitions of Creole that Palmié sugggbsit emerged after the
decline of the Caribbean plantation economies aledddompasses common
culture, including East Indians, and it even hasesgonnotation of hybridi-
ty (Nicholas’s Creole was a “dougla type”, as hiedhit). Mixture and eth-
nic diversity of Trinidadian society tend to be dotized by a metaphorical
colourful rainbow Nicholas referred to — a uniteation consisting of dis-
tinct groups who coexist together and are “unitediversity®. Tension be-
tween Indo-Trinidadians and Afro-Trinidadians sedhwugh deep and in-

27 At the time of the interview (2008) it was a Prifknister of Trinidad and Tobago, the
leader of People’s National Movement.

28 prime Minister of Trinidad and Tobago from 19952@01; the leader of United National
Congress.

29 A, Khan, “Good to Think? Creolization. Optimism, afAdency”, Current Anthropology

No. 48 (5), 2007, p. 658.
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evitable. In the conversation with a 16-year-oladdsnt of East Indian back-
ground we were presented with the definition ofdl¥eexcluding the East
Indians, but at the same time the importance dfywmas brought up. Never-
theless, here it was not clear if it regarded thndion of “Creole” encom-
passing whole Trinidadian society or it was ratther importance of unity,
diversity and tolerance, as such, that was stressed

A: What, Creole? All right... Creole, OK... if you... sonmaes it has something

called “racialness” (author’s note: meaning racisni you are a Creole and | am

an Indian it does have a split between that, likee people just naturally racial.

They don't like Indian people and some Indian peofdn't like Creole people...

| don’t know...for whatever reason.

JT: So who are Creole people?

A: Ehh?

JT: Who are Creole people?

A: Creole people are the ones... all right... like yea fow my hair’s straight?

JT: Yeah.

A: Creole people is the one that their hair is beinlike Miss... (here the surname

of Afro-Trinidadian teacher was brought up). RigBt®t sometimes some people

just call people “Nigga”, which not supposed to béNigga” meaning... some-

body who does tote (author’s note: meaning cawgylon their head and Negro

means... | cannot remember what Negro means that .nufaid, to be honest,

| find that God make us as one and people shoulingetting on about religions,

races that kinda thing. We all should be livingopas. No matter who is Indian, who

is Chinese, who is Japanese. It doesn’t matter...

(Amanda, 16 years old, Indo-Trinidadian, mixed gawmeent school)

Because in some cases the term implied exclusibnicedifferences
and division, it was sometimes an uncomfortable sembitive issue to dis-
cuss. Andre (12), who is Indo-Trinidadian, durigp tinformal interview,
which we had in the school library, said Creole miglso mean a type of
people contrasting it with “the others” like Eastllans or Chinese. When
asked who would be called Creole, he lowered hiseydeaned closer and
whispered: “the guy sitting over there”, discregilyinting with his head at
one Afro-Trinidadian student. His classmate, Tanben asked if he would
refer to somebody as Creole kept silent for somme tibecame a bit timid
and did not say anything. After the question wasaplarased, he said:
“No...everyone is one”. It differed according to imdiual cases among both
students and teachers. While some would feel unoalfile when confront-

ed with this question, the others would say opewity falls into “Creole
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category”. Nadia, a 12 year-old Indo-Trinidadian gihen asked the same
question said the name of her Afro-Trinidadian fdeloudly and in her
company, pointed at her and said “just like shhnink”. When discussing
the first concept of “Creole”, the one implying ion, the associations of it
being a derogatory term were inevitable to discuss.
V: The first thing... when somebody says Creole, thet that comes to my mind is
like a race. That's the first thing, but the sectimidg that comes to mind is like the
entire culture associated with race and their lagguand everything about them.
JT: Why race?
V: Mhmm, because usually when people say Creole Werenean people of like
African descent... usually... so that's why we say raocel most of the time if
somebody say... we use the word Creole very loosely.
JT: But is it derogatory... do you know the word?tléke offensive?
V: Ohh, mhmm, no. Not really. It's at the same leag opposed as if you would
say: like Creole and Indian. To me, to me it's thens, as opposed some people
would find it is offensive. But at the same times itiot a word that everybody would
just go shouting and saying: “Oh, you are CreoleSuXnow...
(Vahni, 18 years old, Indo-Trinidadian, girls’ gomenent school)
Some teachers implied that “Creole” is not alwayslemogatory
term, but indeed a sensitive one.
Creole is a Negro person. Indian would say: “he isoler or she is a Creole wom-
an” meaning Negro (...). It is not derogatory, whew gay that somebody is Creole
it is not derogatory. | have never heard they tiss iderogatory. But when you talk
about race, it's a sensitive thing in this countrgon’t know why, but it is.
(Alana, a teacher)
Yet, another teacher said that Creole people afeenh of African
descent, but they might take it as offensive tb tt&@m that (she was Afro-
Trinidadian herself) and only the more educateds@re able to understand
that it is not so; another female teacher, Donf@med that only ignorant
people from the country would call themselves Gragenly. In her opinion
East Indians would not call themselves Creole ated they would not “call
us Creole” (she said it meaning people of Africaigin) because they
would get “a slap on their face”.
A number of students and teachers would say thabl€rmeans
“us”, anything coming from the Caribbean, which Irep a uniting force;
some of them would contrast it with the “others” “os” (either Creole

meaning “us” — of African background as opposedotbers” — East Indi-
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ans, or more often “others” — Africans as opposetius” — East Indians).
Two definitions of Creole (one excluding East Indiathe other one encom-
passing whole Trinidadian nation or even the Cadobregion) were co-
ming to light during the ethnographic research deeper understanding and
conceptualizing of which by the respondents depeérmte the context, as
well as their ethnic background and education.

CONCLUSIONS

In this article we briefly reviewed various defioits of Creole on
the basis of the ethnographic fieldwork in Secopdahools in Trinidad. In
Trinidad children and teenagers, as well as teachat a story of both divi-
sion and unity. They give the examples of splitshie society, but continue
with the remarks as, for instance, “I am not rdciaf “But | think every-
body is one”. When a term “Creole” is brought upbidus associations and
meanings follow. Even though, at schools in Trididae students are taught
that Creole means everything being from the Caghl{as Aisha Khan sug-
gests, the Caribbean nation states have set therasglchallenge of estab-
lishing “unity in diversity®®®), the historical context and bigger social context
has implications for other understandings and defivs of it, such as the
one meaning African, and at the same time excluthiegeast Indians from
its spectrum. We suggest that further examinatiothe process of creoli-
zation should be done in a bigger global, histdriad social context but at
the same time with the means of producing ethnddgcamowledge, which
connects us with the “concrete”. Furthermore, eginaphic work is useful
not only because it puts us in touch with the “#jEdout “because it puts
us in touch with viewpoints that are often overledkand that sometimes
have the power to challenge ideas that we or dtheorists presuppose”
(Handler in Khaff). Better understanding of the contemporary concépt
creolization on the Caribbean ground can provide tools for the analysis

%0 bidem.
31 |bidem, p. 667.
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not only for the theorists, but also education @olnakers and school text-
books writers, and provide us with the insight®imtodern Caribbean so-
cieties.
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